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WORDS: 
TO THE 
CHURCHES 


VOICES 
: SSTE RS 


is a mosaic of a 


_ "happening,” different 
colored pieces of an event... 


- Sexism in the 1970s, __ 
| sponsored by the 
_ World Council of Churches 
in West Berlin, Y 
June 15 to 22, 1974 2 


WHAI |s SEXISM? 


Women from 49 countries — 160 of them — met in West Berlin, June 
15 to 22, under the sponsorship of the World Council of Churches, 

to explore what this word means for Christians and to examine the 
place of Christian women in the worldwide context of women’s libera- 
tion. 


The first assertion was that liberation means all God’s people — 
the whole of creation — and the firm belief that men need libera- 
ting too. As Olivia Mukuna’s prayer points out, the first hurdle 
for the participants was language, including the problem of 
semantics. 


In spite of the problems caused by misunderstanding and a variety 
of social, economic and political differences, most of the women 
agreed with Mrs. Joan Anderson, one of the participants from New 


Zealand who exclaimed, “‘I affirm with joy that Iam a woman; I 
glory in it!’ A basic outline of steps taken in the international arena 
on women’s questions was provided in a keynote address by Ms. Helvi 
Sipila, assistant General Secretary for Social Development and 
Human Affairs of the United Nations. 


She stressed the long road ahead toward real equality and held out 
hope for the success of International Women’s Year, 1975, which has 
three main objectives: “‘the equality of men and women, the inte- 
gration of women in development ... and the increasing contribu- 
tion of women to the development of friendly relations ... among 
states and ... the strengthening of world peace.” 


Dr. Philip Potter, General Secretary of the World Council of 
Churches, and the only male to present an address at the consulta- 
tion, cited the close connection between sexism and racism (ex- 
cerpts from his address appear on page 44). 


He pointed out that before the Amsterdam Assembly of the World 
Council of Churches in 1948, a woman from Berlin wrote in answer 
to a WCC questionnaire sent out previous to that meeting, ‘“* The ques- 
tions you have asked are certainly very interesting. But please do not 
be angry if I say that the most important question has not been 

asked at all ... the first question should be, ‘What does the church 
mean in the lives of women? What chance does the church give 

to women to be its representatives at home and in their work? ’ ”’ 


Where before it was one, lone German woman asking the question, 


now it is a solid sisterhood who are confronting their brothers in 
the churches and at the same time are asserting: 


“One woman’s voice can’t shout to make them hear; \ 5 

Two women’s voices can’t shout to make them hear. S D 
But if two and two make fifty make a million, Sy 
We'll see that day come round, e i 


We'll see that day come round.” «d 


Marnie Mellblom 
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HIGHLIGHTS FROM 
THE SPEAKERS: 
COMMENTS FROM 
THE FLOOR 


GREETINGS, 
SISTERS ! 


from Bishop Kurt Scharf, 
Bishop of West Berlin 


“Your consultation is important to us in view of how our church has to 


live in Berlin. This city has a special ecumenical task ... This is a training 
ground. 


”The theme, Freedom from Sexism, and the importance of human rights 
is an instrument which will help us break down the barriers between 
East and West. Your struggle is a model of how to struggle — not against 
one but for one ... In your fight you do not wish to oppress, belittle or 
eliminate men. Your fight is a battle of love for one and all. 


”We together in the fellowship of the church represent the present, 
visible God. This is not possible at the expense of brothers and sisters. 
We can only love God through others. | 


”*T wish you, dear sisters, the very best and can only pray that this work 
you do here may be really under the Holy Spirit. I can say with 


certainty that our church here in Berlin will benefit from your presence 
in our city.”’ 


(translated from his address which was given in German) 


SEXISM. Dr. Magdalene Hartlich, M.D., is a 
practising psychotherapist in Tubingen, 
AND West Germany, specializing in group 
therapy and family counseling with much 
HUMAN experience in youth care and preventative 


DEVEL OPMENT health care for mothers and children. 
Dr. Hartlich spoke in German. 


“Living at this point in time between yesterday and tomorrow we 
women and men are still young creatures on this ancient earth of 
ours ... In confusion, despair, resignation we marvel at the victory 
of the mind and technology over nature ... like children in a dark 
cellar we sing, or complain, or cry out from the prison of the sexual 
roles assigned to us. 


*¢... [ would like to present ... my view of one small group of five 
German people... ‘in a cellar.’ You will see that in describing 

his or her own role conflict each of them ... attacks and calls 

into question his reference group’s perception of the roles assigned 
to them by our competitive, expansionist modern society ... 


**]. An 11 year old boy tells how his mother has taken his violin away 
from him; he has to concentrate on his schoolwork because in eight 
years time he must have (a high) average if he is to study biology 

at university. The only way he can punish (her) is to stop growing 
herbs for her on the kitchen balcony as they have no garden. This 
pressure (on the boy) is clearly present in the endless succession 

of examination situations ... which characterize our school education 
and vocational training systems. 


‘2. A second person, a recently qualified university lecturer is looking 
desperately ... for a gynecologist who will sterilize her ... for she has 
seen clearly that in the male-dominated world of the university ... pro- 
fessional qualifications and motherhood cannot be combined ... She 
sees voluntary sterilization as the only solution which will give her 


an advantage in her career over other women of her age who have 
children. 


**3. A woman social worker in a responsible position complains ... that 
everything has remained as it was before the Vatican Council. Her 
priest talks positively of women’s liberation ... (yet) in his pastoral 
ministry he continues ... to urge women to obey the divine com- 

-mandment of submission to their husbands. 


‘**4, A young trades union official quotes Karl Marx on the need to 
remove the contradiction between marriage and prostitution ... I 
quote (the young man), ‘Is she really as threatened as she feels? 
Or is the expression of fear simply her acquired female way of re- 
pressing an active, externalized need? And the man, does he really 
want another woman ...? Or is this ... his acquired male way of 
acting out as strength the vulnerability he conceals ...?’ 


**5. The last — an old man, an old-age pensioner for whom having to 
give up work meant social death. He had saved for many years ... to 


give his grandson a motorcar when he (graduated) and then the whole 
family was killed in a road accident. The sole survivor, he relates 
(hearing on television) that the suicide rate among elderly men is 
twice as high as among women ... We have a name for this kind of 
suicide — ‘retirement bankruptcy’ or ‘balance sheet suicide.’ 


‘*.. in the distressed society imprisoned in the cellar of their assigned ... 
roles, men outnumber women. And yet, for centuries we women have 
been kept in the isolation of the home; we have been taught to regard 
ourselves as beings ... with less intelligence, with inferior independent 
creative ability, and lacking an active, independent will. We allow 
ourselves to be regarded ... as the embodiment of earthy passion and 
lust .:. 


“In the eyes of the West German team preparing for this consultation, 
one fact is of outstanding importance — the fact that the emancipa- 
tion of men has not yet taken place ... What is at stake in sexism ... 
is the release of both sexes from the socio-psychological polarization 
of their assigned roles ... 


“T will deal first with the situation of the male ... (asking) us women 
to re-examine our ... roles within our small family and in the larger 
family of humanity as a whole ... 


‘We should be able to throw out as unnecessary ballast the criteria 
and fixed roles assigned to both sexes. We shall be able to free 


ourselves of our own role expectations ... and the prejudices ... 
which have grown all too convenient in the course of 10,000 
years of patriarchy ... 


Man (in 6,000 years) had become a settler, and he discovered the 
plough. Since then his historical tool has been a male sex symbol. 
The land which received it was attributed to woman ... In an after- 
dinner speech in 1828, Goethe (said), ‘Women are like silver dishes 
which we fill with golden apples.’ 


*,.. Significantly, the act of giving birth ... is not included in our sexual 
symbolism ... Our sophisticated culture has succeeded in denying the 
father his natural inclination to take his new-born child in his arms 
and care for it, sing it a lullaby ... 


“The male has become a passive consumer ... in an ever decreasing area 
outside of which he will never be anything but a layman. Is it not then 
understandable that he feels himself constantly overburdened, is deeply 
dissatisfied with the realities of his working life, and has a shorter life 
expectancy than a woman ?... is it not true to say that man too is ex- 
ploited by his wife’s frustrated professional ambition and desire to 
command respect? Once married, she coolly ... assesses his chances 

_of promotion, takes his title, and drives him relentlessly up the ladder 
of success ... I hope that on the long road ... we women will show ima- 
gination and courage to present genuine alternatives and that this will 
be a relief for men as well ... 


‘“Subconsciously ... he will experience his female colleague just as he 
experienced his mother ... Right from birth she dressed him in ... 
blue — the color of the sky and of intelligence. And in the pale 
pink of the little girl’s romper suit — red traditionally symbol- 
izing the color of blood and elemental forces ... we see the West- 
ern world’s separation of spirit and nature, mind and body. 


‘**There is no evidence that the tender, loving, demonstrative impulses 
which a boy is systematically trained to control, or he is suspected 
of homosexuality, nor all the erotic impulses are natural characteris- 
tics of women only. Where was he supposed to have learned that 
sentiment and devotion, relaxed companionship and mutual support 
would be important in helping him lead a satisfying life? ... 


‘*tAre we all aware of the danger that lies in allowing our personal con- 
sciousness and our individual way of life to be directed by male images 
and values? Do we realize ... that we might be misled by our fully 
understandable female resentment into regarding men as rivals and that 
in so doing we would foster anxieties, distrust, and defense mechanisms 


on their part? Women have a great advantage because they can con- 
sciously experience suffering. They have also learned sooner to express 
their individuality in social relationships, to form groups, and to find 
their ways to self-realization in them. It is thanks to their initiative that 
the confrontation with the situation of discrimination in which they 
find themselves will open up new prospects in life for men as well ... 


“But when all is said and done, the woman’s gesture of humility in freely 
expressing her sufferings sets man free to unfold his inner world, com- 
municate on a much more profound level, and ultimately to overcome 
his sickness ... Women will certainly become a lot more masculine, and 
men a lot more feminine: both sexes can integrate the social characteris- 
tics that are natural to them ... On the long and difficult road to self- 
understanding, self-change, and self-realization they will experience 
themselves ... more freely and thus create a sound basis for exchanges 
and mutual help ... 


*‘Let me finish in the words of a 16th century Swabian doctor, ‘If aman 
thinks that all fruits ripen at the same time as strawberries then he 
knows nothing of grapes.’ ”’ 


“The liberation of women — sexual and psychological — must not be 
an end in itself but must also be social, economic, and political. The 
Christian woman’s movement must not serve the oppressors against 
the oppressed.” 


“Christian women must be a supportive community for suffering 
sisters. ”’ 


“The dominant forces of the Western world move us toward hate. 
We must be aware of this and work for the liberation of all.”’ 


“Tam disappointed so far by what has been said at this consultation. 
There is too much emphasis on men’s problems. The abortion law in 
West Germany, for example, does not mean the elimination of 
capitalism. We must fight the patriarchal system, the oldest existing 
oppressor.” 
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TOW. ARD Ms. Nelle Morton is Associate Professor of 
Christian Education Emeritus of Drew University’s 
A Theological School in the United States. Professor 
Morton has lectured in several theological schools 


WHOLE in the USA and has written numerous articles and 
contributions to books on the women’s movement. 


THEOLOGY The following text is based on notes. The speaker 
; used her prepared text only as a general background. 


The sexist structure of reality is a theological issue. A whole theology 
is possible only when the whole people are a part of its process. And 
that includes women. It will be possible only when men are able to 
hear better; when men and women together can be equal participants 
in the process. 


I applaud the topic: Toward A Whole Theology. This allows us to enter 
the process from our own experience. Toward suggests that we are on a 
journey. Liberation is not just the beginning, it is a never-ending process. 
Toward suggests a liberating, moving, changing, healing, redeeming, 
breaking down and building up God. 


Whole suggests that we are not to repeat a speech given us by others, 
leaving our own speech unspoken and the church the poorer without 
us. Whole means oneness of body and mind, oneness with one another 
in our powerlessness ... Some of you have a theology of the birthing 
process and you must teach the rest of us to plant our feet deep in 
the earth. 


Whole means putting together again history and nature — a split 
created by the patriarchal society. Whole means reclaiming the 
body as good. Whole means the whole of life where it is lived. 
Whole will deal with racism, poverty, abortion, birth control, etc. 
Whole theology cannot come from the Western world alone, or the 
Eastern world, or any world which attempts to speak for all people. 


The power experience when women come together is termed by Mary 
Daley, “‘the power of presence.”’ We are here, we are together in this 
decade, dealing with what it really means to be a woman in today’s 
world. We seek to reclaim our history. We offer ourselves as God’s 
grace to one another. The power of presence opens up a new future. 
We are here to share in an inheritance that was promised long ago. 


And this Pentecostal power calls into question any system within the 
church or society that tends to control and manipulate our destinies 
rather than liberating them. 


A history that does not embrace all its people must be seen as a partial 
history. All over the world, as women are getting in touch with their 
history, they are creating a new kind of history — a history of the 
common masses of people. We share a common pain. I speak of the 
pain of being. What does that mean to women? 


In our tradition what name for God is free of sexist imagery? There 
is as yet no language which embraces the full human experience. 


Why are so many women in the church? And why do so many like it 
as it is? 


Sexism. Just changing the words is not the answer because of the 
images the words have conjured. Many women in the movement who 
have been church women are opting out of the church, are forming 
“exodus”? communities. Others are participating in the life of the 
church and constantly confronting the church with these questions. 
The promise of the new heaven and the new earth is real. These 
women are living it out. And in the living out it is fulfilled. 
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Patriarchy did not originate with the Judeo-Christian tradition but 
existed long before the Hebrews settled in Canaan. 


What does the Bible say? We have Moses and the burning bush. Moses 
cried, ““Tell me your name.” And the answer came, “‘I am the I am.” 


In-essence the revelation is that God transcends language and that the 
sexism lies in our limiting languages and cultures. Eternity through 
naming the sons was man’s way of gaining eternal life. Patriarchy is 
maintained by outer, not inner, authority. In technology patriarchy 
supplied the model for relations between nations. The sexist ethic 
began to show up in multi-national corporations through the exploi- 


‘tation of poor countries. The other dimension is the use made of 


women by conning them into a role that benefits the exploiter. As 
J. K. Galbraith said, “‘Women are kept on a political leash by their 
commitment to family.”’ 


We as women are ministers by virtue of our baptism. And as such are 
compiled into the theological task. This is dangerous. Particularly to 
the hierarchical structures of the church as it will include all of the 
laity, and, therefore — to use an Americanism — “‘Something will 
have to give.”’ 


A whole theology cannot come out of one group, one sex, one nation 
or one culture. Racism and sexism are inter-related. Any power con- 

centrated in one person robs the many of growth. Any dominance of 
authority creates obedient subjects shorn of initiative and responsibility. 


Were the human community taken with dead seriousness in our 
theologizing, there would be no more temple,for God would be in 


the midst of the people. A new heaven and the old earth are already 
disappearing. 


“The kingdom of God is a kingdom of social justice.”’ 
“The Bible is a political book written at an historical time.”’ 


“What are women theologians doing about learning about other 
religions? ”’ 


‘There is no such thing as justice without love, or love without 
justice.”’ 


“Who is our enemy ? What is our point of departure ?”’ 


ECONOMIC, 
POLITICAL FAC 
TORS AND THE 


STATUS OF 
WOMENINASIA. 


AFRICA AND 
LATINAMERICA 
IN THE 19708 


Mme R.R. Andriamanjato, from Madagascar, 

is Chief Water Engineer for her country and 
teaches applied hydraulics at the University 

of Tananarive. She was the first woman engineer 
in Africa; she is President of the local branch 

of the Malagasy Independence Congress Party 
(AKFM); a lay preacher of the Church of Jesus 
Christ of Madagascar; a member of the Commission 
on World Mission and Evangelism of the World 
Council of Churches. The following text is also 
based on notes as she used her prepared text 
only as general background. 

Mme Andriamanjato spoke in French. 


Colonialism divided Africa like a pie. Today some countries are ruled 
by foreigners who maintain their sovereignty through armed might. The 
illusions of the 1960s have now passed. We are in the hands of others 
who are practising extortion against us by exporting local products 
cheaply and importing goods which raise the prices in underdeveloped 
countries. The United States has set itself up as a world police force 
and it is interfering with the cultures of Asia. 


We are reacting to this exploitation. The struggle will be hard. Nor will 
we easily forget the Chile revolution and its outcome — the military 
junta and those who paid with their lives for confronting the world 
powers and the multi-national corporations. The theme of the Fifth 


Assembly of the World Council of Churches, Jesus Christ Frees and 
Unites, speaks to us. The theology of liberation and black theology 
have something to say as they confront the old Christian world. 


What is the role of woman in this? 

It depends on the social system of her country. 

We are not alike; it depends on our cultural Third World situations. 
For most, the image of woman in our societies is the mother, the 


family, the mother at home. In our society if a woman works it is 
because she was driven to it by economic need and she is exploited 


-by men when she does work. Education for women is limited. 


Theréfore, many women are unable to imagine or admit that there are ~ 
problems on all levels. They are not reactionary politically even when 
they have the vote. 


Many women in the Third World who come from countries which 
have opted for capitalism give themselves airs, talking of women’s 
liberation and rebellion at cocktail parties. This must end. Capitalism 
must be uprooted. Do middle class women understand this? 


Democracy means social justice, the freeing of political prisoners, 
etc. The inequalities in apartheid societies in education are tragically 
scandalous. Schoolbooks teach Africans to feel inferiority in their 
own countries. White women are encouraged to have large families 
while black women are taught birth control. 


What can we do faced with these realities ? 


What if we do reach a rapport with men only to be faced with an 
exploitive society ? 


We are engaged in a class struggle which distracts us from the real 
issues: exploitation of the labor force in many countries, ‘‘au pair”’ 
girls who are sent to France and are unable to earn the fare 

home and so turn to prostitution, women who carry arms and fight 
for freedom only to be returned to the home when freedom is 
attained. In Nigeria, for example, a husband can prevent his wife 
from getting a passport or from applying for a job without his 
permission. 


Women are an untapped source of energy in the developing countries 
because of the ‘“Shome”’ syndrome. Women receive less schooling. 
Women are not encouraged to seek careers. This is done by society 
not providing any help such as daycare centers, etc. for women who 
work. Married women who work. are required to pay more taxes 


than single women who work. Country girls who move to the city 
often find the only work open to them is domestic service or 
prostitution. In order to solve these feminine problems, the social 
problems must be solved first. 


Not all Third World countries are anti-capitalist. However, capitalism 
does not allow women to be equal with men. This is why the suffra- 
gette movement was a failure. Getting the vote did not change the 
social structure. 


The theology of liberation requires political analysis. The church cannot 
reject the class struggle. In the past it has preached “‘love your neighbor’”’ 
and aligned itself with the privileged classes. 


How can we help in this struggle? 


Black theology prompts us to reflect on our own individual situation 
in order to bring about a world of justice and peace. We should 
cooperate with all the peoples of the world. In this march to progress, 
Christians have a particular role to play. 


*“There is neither Jew nor Greek, there is neither slave nor free, 
there is neither male or female, for we are all one in Christ 
Jesus,’ — the power of this statement will make us strong in 
Jakarta. 


‘Ts there really a difference between socialism and capitalism ?”’ 


‘The split is between affluence and poverty which exist in separate 
worlds. Nor has the Western church worked to stop this exploitation 
of the poor countries. We are asking for preventative measures 
instead of first aid.”’ 


“We do not take economic systems into account when we speak of 
women’s liberation. Too often this means the liberation of some 
classes of women. Middle class women are often out of tune with a 
large part of the population.”’ 


“T think we should realize our differences but have common goals 
and common issues as women wherever we are from.” 


“It is becoming clear that change will not be achieved until the social 
structures of our societies are changed. Otherwise, we are a group of 

middle class women fighting for our individual rights. I want to stress 
that in socialist countries the emancipation of women does not come 
automatically. ”’ 
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‘“T want to talk about human oppression not women’s oppression. 
I want human liberation first. Our emphasis depends on our priorities. ’”’ 


“IT come from a primitive — a Stone Age — country. My lovely rich 
culture was destroyed by Christians and anthropologists while our 

art is spread throughout the world in different museums and private 
collections. I ask this consultation, since the churches took our culture 
away, to help us get our art back free rather than making us pay for 
what was never bought.”’ 


‘Prayer without action is dead. Many women in the capitalist world 
inherit and own stocks in multi-national corporations and they must 
assume responsibility in this matter.” 


“We are still dancing around the edges. I ask that we accept each other’s 
backgrounds; that we stop being polite and state our opinions. Let us 
agree to disagree and look at the causes of injustice and what we can 

do about them. But we must do the job in our own place.”’ 


“The liberation of women cannot be separated from the oppression of 
other groups. Men and women confront each other instead of confron- 
ting the oppression of both through social systems. Men are as oppress- 


ed as women.”’ 


“Salvation will not come from another ideology. We are all Christians 
and we have our ideology.”’ 


THE ROLE Frau Christa Lewek is the Secretary for the 
Church and Society department of the 
@)5 WOMEN IN Federation of Protestant Churches in the German 
THE GERMAN Democratic Republic, and holds the title, 
‘“‘Oberkirchenratin’’. She is a member of the 
DEMOCRATIC Evangelical Lutheran Church of Saxony and has 


held a variety of positions in key church departments. 
REP WUBLIG She spoke in German from her text. 


... The legislation of the GDR has given men and women the same 
rights — at work the question is one of qualifications and achievements, 
in the social field all doors are open to women .... 


Have all the problems ... been resolved? 


One might consider why we have, for example, a Democratic Associa- 
tion for Women but no Democratic Association for Men, an illustrat- 
ed magazine for women, Fur Dich, but no corresponding magazine for 
men. These are small points which are typical of our situation — 

a situation of transition from old patriarchal structures to real 
partnership between men and women ... We are in the midst of a 
process of development which is changing the roles of men and wo- 
men that have been fixed for centuries .... 


aA 


a2 


There are a number of different stages in this process of develop- 
ment. The characteristic of the first stage is the effort made by 
women to discover their identity, to understand their situation and 
to develop an awareness of themselves which enabies them to stand 
alongside men as partners and to be taken seriously ....At the world 
level this consultation probably belongs at the first stage. 


The next stage ... is one of creating the conditions for equality ... 

A change in the role of women changes the traditional roles of both. 
We in the GDR have probably reached this third stage of devel- 
opment. Much has already been achieved but there are still some pro- 
blems which need to be resolved .... 


Legislation and statistics allow us to ascertain a favorable balance for 


our social order in the fight against discrimination against women. 
But ... we have to ask ourselves an important question, “Can a 
woman in our society take advantage of her equal rights to the same 
extent asa man? Equality before the law does not mean equality 
in fact...<.. 


65% of men and 82% of women who have completed a professional or 
university education are less than 40 years old. This means that the 
majority of highly qualified women is at the age of active mother- 
hood. The consequence is that in 1969 23,000 women who had com- 
pleted professional or university training were not employed ... the 
reasons (given) were caring for and bringing up the children. 


In our society it is ... considered desirable for mothers to stay with 
infants. Women frequently postpone their (careers) for the time 
being and give precedence to their husbands. But this “‘for the time 
being” all too easily becomes a permanent situation. 


The husband who is constantly making progress in further training 
and professional advancement very soon acquires a “‘natural’’ prior- 
i 


Means of coping with this problem are provided by our society in 
a comprehensive way ... by specific legislation ....For example, it 
is interesting that if a child is sick the father can also be given 
leave to care for the child .... 


Nevertheless, an inquiry in Fur Dich shows that 78.8% of the house- 
work is still being done by women; men condescend to do 13% while 
the other 8.3% is done by others (e.g. the children.).... 


We have to be concerned with changing this with the aim of men and 
women relieving each other’s burdens. Here we see how much depends 


on a changed awareness ....This becomes all the more clear if one 
looks ... at the second problem area .... 


Language is a traitor. Combinations of words which have become pro- 
verbial reveal the conceptions which lie behind the terms used in such 
contexts ....Everyone can examine his own language critically ....We 
did it with the German language. 


For example the expression “‘one man, one word”’ is spitefully 
twisted to become “fone woman, one dictionary....’? a man who 
talks a lot is called “‘talkative”’ while a woman who behaves in the 
same way is a “gossip.” If a man is always sticking his nose into 
things he is said to have an “‘inquiring mind”’ while a woman who 
behaves in the same way earns the epitaph “‘inquisitive’’... 


One occasionally speaks about “‘the masters of creation’’ and about 
“mother earth.”’ This describes ... the distribution of roles which 
has been customary for centuries .... 


Language still demonstrates today that the objective differences 
between men and women and the objective problem to which they 
rise have not been resolved ... they have led to the development of 
roles ... which have brought about ridiculous turns of phrase like 
“she is a man of courage”’ or “‘she is man enough ....”’ 


(Editor’s note: A good example of this twisting of language was 
presented to the participants in Forum, the consultation’s news 
sheet: 


A propos of Frau Lewek’s speech — an article headline in Parlament 
(sic) at the Reichstag about Frau AnneMarie Renger, the first woman 
president of the Bundestag: A Woman — as the Nation’s Number 
Two Man) 


Laws and social aids and policies cannot change deep-rooted ways of 
thinking and acting overnight ... a change in awareness must come 
about ... the commitment of every individual is required. What 
matters is to recognize the problems and to draw ... practical 
conclusions from this recognition ... Only when language reflects 

the abolition of traditional clichés can we be sure that the equality 
of men and women has not only taken root in laws and reason 

but also in the subconscious, and is taken for granted so that it 

can be fully realized and achieved .... 


The changing role of women in our society also faces the church 
with challenges .... 
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“Because of the specific economic need in the GDR, women are needed as a 
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Within our churches at parish level, at worship and in parish activities 
we find the familiar outward picture in which women predominate 
numerically.... But the “‘higher’’ the level ... the more the proportion 
shifts in favor of men .... 


In the synod of our federation of churches ... of the 60 synod 
members, 8 are women, and in the church leaders’conference of 28 
members, 3 are women. In ... the highest administrative unit of our 
federation 5 men discuss and decide on their own. The intention ~ 
here is not to create the false impression that a shift in the per- 
centages would solve the problem ....It is not a question of ob- 
taining higher percentages for the participation of women but of 
possibilities for men and women to have a genuine influence on 
the processes of forming opinions and taking decisions within 

the church .... 


The ordination of women has not been a major problem in the region- 
al Protestant churches.... But nowhere do they occupy senior positions 
in the hierarchy.... One curious fact: although in the family it is often 
the wife who holds the purse strings, the administration of finances 

is not readily entrusted to women by the bodies which run the 
church! 


In everything we have presented here ... we have been trying to make 
clear that the subjects to be discussed at this consultation must be 
dealt with in everyday reality in a dynamic process of learning and 
experience. This process can only be experienced by men and women 
together ... it is probably more difficult for men because initially 
they can only see what they will lose. We have to succeed in making 
the experience of the practice of equality into a human benefit for 
both partners .... 


It is our opinion that the next consultation of this kind ... should 
be organized together with men. 


work force. Equality of access to work is necessary, it benefits the 
economy of the country and is favorable and necessary for the 
state.”’ | 


“Children in the GDR are educated to be in partnership with parents. 
And this concept begins in the nursery schools. Daycare centers are 
necessary to allow women to work. It is absolutely and uncondition- 
ally a positive experience as it prepares children to be integrated into 
our society. However, it is not the ideal solution but it is necessary 
for families when there is no father.” 


“Conditions between the GDR and the Third World are not contra- 
dictory. I think the point is that we in the Third World don’t see the 
possibility for the liberation of women under the capitalist system. 
Social revolution will not automatically bring the liberation of women 
but it must be accomplished in the context of the countries where we 
live.”’ 


“Family planning in the GDR should not be viewed as a limitation of 
birth but rather, we encourage people to have children in order to 
ensure a younger generation for a labor force. This is important as 

we are faced with a reduction in the population. Nor should abortion 
be included in family planning information. We do not believe that 


contraceptive devices such as birth control pills are harmful to women .... 


Abortion is more damaging to health.”’ 


“With our divergent views, hopes, aspirations — sexism can only be 
tackled by changing the system. In suppressed press situations we 
ask women from countries with a free press to tackle the problem 
of the multi-national corporations, for example.”’ 


“We must examine how education has been used to continue sexist 
attitudes in job situations in our countries. We must ensure that 
competent women are appointed to important positions in our 
governments.” 
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WAS THE 
WORD 


Helen Hee-Kyung Chung 


Western women 

lament over 

the sexual connotations 
attached to 

their languages. 
However, 

a worse situation exists 
when values 

are attached 

to the language as 

in Chinese characters: 
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three women 
together means 
noisiness, 
badness. 


woman under the 
roof means peace. 


young woman 
means 
wickedness; she 
seduces man. 


woman with child 
by her side means | 
good. 


woman combined 
with “‘littleness ”’ 


woman under the means exquisite 


ruin means death, 
destruction, 
perishing. 
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AN 
AFFIRMATION 


We came from almost too many situations, 
with the usual prejudice, our own ideas, 
our exaggerated hopes, many of us tired 


of conferences, all of us full of our own preoccupations. 


Then we shared our biographical materials, struggling to express our 
thoughts, groping for words that might communicate, 

hurting each other by hasty reactions, being hurt when not heard, 
showing some of the frustrations we have in our work back home, 


sharing our fear for the future of the world, our feeble faith. 


And in that process we were met by God himself 
Who revealed himself in his Word which we studied, 
in our friends around the table who questioned us, 


who gave us new insights, comforted us, accepted our limitations. 


Not more than a glimpse of God we saw — 
a smile of his grace, 


a gentle gesture of judgement. 


And so we repented because we saw that God is so much greater 
than we; | 

We experienced the meek force of God’s invitation to continuous 
conversation; 

And we accepted to be sent back from whence we came — 

a little better motivated, a little wiser, a little sadder, 


and a little closer to him. 


We affirm our hope that a new day is 
dawning upon us. We affirm our hope of 
a new heaven and a new earth, we know that 


there will be a lot of struggle and pain, ridicule and tears; 

we know that we might lose the understanding of our 

beloved ones; 

we know that the powers might persecute us, 

and the churches might cast us out. 

But we affirm our belief that the love of God that is greater than 
all understanding has the power to unite us, so that we can all 
participate in the creation of a new world. 

We affirm sisterhood on the basis of which we shall be able to 
transcend 

all barriers — be those racial, political, economic, social or 
religious; 

We affirm sisterhood that allows us to touch upon each other’s 
humanity; 

We affirm sisterhood that opens our eyes, ears and hearts to see 
the different forms of oppression, suffering and pain. 

We affirm our hope that turns suffering into a creative process; 
We affirm our hope that enables us to act; 

We affirm our hope in which we are united; 

God: 

we hope. 

Help us to hope together. 
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WOMEN IN 
THE CHURCH 
AND IN SOCIETY 


a series of interviews with women who 
attended the Sexism in the 1970s consultation 
in West Berlin, June 15 to 22, 1974. 

The question was asked, “How do you feel 
your church and your society value you as 
a woman?” 


Mlle. Maria de Pilar Bellosillo of Spain is 
President General of the World Union of 
Catholic Women’s Organizations. Preferring to 
speak more as a consultation participant than a 
Spanish Roman Catholic, she answered: 


Progress has been made in the church regarding 
women, and one has only to refer to Vatican II, 
which recognized the fundamental question of 
men and women. 

At the Bishops’ Synod held in 1971, the Synod 
was asked to appoint a commission which was 
set up to discuss the situation of women in the 
church and in society and it is interesting to note 
that this demand for a commission was made in 
the framework of the discussion on justice in the 
world. 

The commission was created by Pope Paul VI a 
year ago and I am a member. It is significant 
that such research is being done in almost all the 
churches. Christian women are sensitive to the 
fact that it is a challenge of their faith as well as a 
challenge to the churches. And they would like 
to give direction to this challenge—this whole 
effort towards non-discrimination in the world- 
taking into account the message of the Gospel. 
Christian women are convinced that Christ is 
their liberator as well as the liberator of all 
oppressed groups. 

One could say that Christ has made a break 
into tradition as far as women are concerned. 
Nor have we grasped the meaning of what the 
Gospel has said about all forms of oppression — 
not only women but all oppressed groups. 
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To Christ, race, sex and social conditions are 
only secondary — it is the person who counts. 
(Translation from French) 


Mrs. Leila Shaheen da Cruz, editor and manager 
of a publishing house and a member of the 
World YWCA_ Executive Committee, from 
Lebanon, Greek Orthodox: 


I don’t think I have ever had to stop and think 
about the question you have asked. I have always 
been valued in my own right as a woman for 
what I am worth. I say, “For what I am worth,” 
because I think there is a great element in this 
which depends on the person herself. 

It is not a question of accepting or not accepting 
a woman if she does not make a personal effort 
to reach the heights of acceptance she wishes for 
herself. 

Women have always had a place in society in 
Lebanon — more than in some Arab countries, 
perhaps. But this does not mean that the Arab 
woman on the whole has not wielded power or 
been important — even though at times it has 
been behind the scenes. The Lebanese woman 
wherever she is — whether in the rural or the 
urban areas, lower classes or upper classes — is 
a very important person in the family. 

Maybe this is because we still are the traditional 
family of old where the woman shared in the 
responsibility, brought up the children — and 
when I say “brought up the children” I give it 
another dimension than the chore which some 
women seem to think it is. It meant educating the 
new generation, handling the economics of the 
home and seeing to it that things went smoothly. 
The same is true of the church. Churches in 
Lebanon — and Lebanon is a big conglomerate 
of a number of minorities — have always relied 
on women. I recall as a child that almost every 
Christian village had a church or a school, often 
both, that had been built solely through the 
efforts of the women of the community. They 
met, they embroidered, they sold their 
embroidery at bazaars, and they got in touch 
with the rich emigrants who had left from that 
village for Australia, the United States, and other 
places, urging them to send back money so that 
the village could have a community center. 


The church of that day was the place around 
which the activities of the village revolved. 

Now, today, woman is side by side with man in 
the business world. Not only in the traditional 
jobs of secretary, nurse, and teacher — these 
have gone on for many years. But more and 
more, One sees women working alongside men — 
some of them rising to the higher executive posi- 
tions and being quite accepted. 

I think as women we have to work for — have to 
strive for — this acceptance. It is not enough 
to want to be up there. There are a lot of respon- 
sibilities that go along with it. 

I think to serve the cause of true liberation it is 
for us to liberate not only ourselves but the com- 
munities around us, to accept us, to see us for 
our true value so that we can recreate a new 
pattern of living which will be better for all. 


Miss Zanele Dlamini, a member of the women’s 
section of the African National Congress, an 
exile from her country, South Africa. 


I don’t go to church anymore. 

My father left the Methodist Church much earlier 
than I decided to leave. I left the church because 
I found it racist in its administration and con- 
trolled through the missionaries from overseas ... 
yet they were doing their work in South 
Africa. 

The missionaries did the work while my people 
were under-paid, under-represented, and ex- 
ploited. My father joined the Ethiopian Church 
of South Africa which, in fact, my grandfather 
before him had helped to found. They wanted a 
black African church. 

The Methodist Church also followed a certain 
Methodist tradition and — as I have learned 
since — did not present the Scriptures as they 
originally were meant to be. It became a good 
palliative — we would suffer the whole week and 
on Sunday we would go and pray. I remember 
hearing my mother praying and crying about 
everything — the people who had been stabbed 
in the streets, about the low wages, about the 
people who had died in hospitals — yet she 
would go back to the same things. 

I used to see people of the African National 
Congress in uniform, marching — but we were 
church people and were not supposed to be 
marching with the politicians. 


As I grew up I began to learn that they were 
doing things about what my mother and her 
friends were crying and praying. And that is 
how I left church. So I don’t know how the 
church sees women but I can imagine it is the 
same — sexism and racism go together and I 
think both are bad. I have never seen a woman 
minister even in the Ethiopian Church. Most of 
the women prayed at their Thursday groups but 
on Sunday there was no female voice to be heard. 


Regarding my society, South Africa is the baby 
of capitalism via colonialism and imperialism. 
Therefore, it emulates its parent. It’s a sexist 
country. It’s oppressive by class, by race, and by 
sex. But there is something else — that when you 
are on the other side of the oppression, of capi- 
talism, apartheid — you attain a certain kind of 
equality under oppression. 


We have our history — which is patriarchal — 
with a patriarchal division of roles. I don’t know 
if, in its time, it was sexist, but transported to 
1974 it could be described as sexist. But it doesn’t 
seem to hurt me. I don’t feel any deprivations 
from it; I don’t feel any of the men humiliating 
me. And when they do I can always feel that it 
is a second level in the hen-pecking order. 


I’ve never felt any bitterness because these men 
do not wish it upon their women to be un-fed or 
anything else. Somehow we understand. 


Among the oppressed I like to use the phrase 
“a deformed kind of equality.” It is not a 
healthy equality — but I feel a certain unity in 
the problem that we will have to work through. 


Mrs. Joan Anderson, a convenor of the 
Ecumenical Affairs Committee of the Presbyter- 
ian Church of New Zealand, and also the only 
woman on the Joint Committee for Church 
Union. 


In New Zealand, we women in the churches are 
not as oppressed as we think we might be. Most 
of the churches have opened the ministry of 
word and sacrament to women — the most 
recent being the Anglican Church. 
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We are beginning to play our part in the com- 
mittees and councils of the synods and assemblies 
of the churches. Perhaps, not as much as many of 
us would like but, nevertheless, the way is open 
for us to take part in the decision making pro- 
cesses. I think the difficulty with us as women 
lies within ourselves. We are not ready to take 
our place; we are somewhat diffident about 
speaking out. 

The fault lies with many of us in that we expect 
to be put on committees without preparing 
ourselves for the work that is involved. We find 
that we really haven’t got the know-how. This is 
our fault. We should be trained. We should train 
ourselves to take part in decision making. We 
should become informed. We sit back a little too 
much. 

For my own part, I have always — since student 
days when I was a member of the World Student 
Christian Movement — worked with both men 
and women. Through the years I have given my 
time and energy to women’s organizations. On 
the other hand, I have always been involved in 
assembly meetings with both men and women. 
And because of my early training, I have no real 
inhibitions about this. 


I have made it a point to be fairly knowledgable. 
I think this is very important. But how men view 
me, I wouldn’t know. This is a difficult question 
to assess. But they continue to ask me to do 
various jobs of work for the church. This is a 
great responsibility but I thoroughly enjoy it, and 
apart from initial nervousness, I find that — 
particularly in matters ecumenical, and matters 
of church union, as long as I am knowledgable — 
I feel at home and competent. And I think I am 
accepted as such. I think men — I think — 
respect the work that I am doing. 


The present Committee on Ecumenical Affairs is 
a case in point. All the ecumenical affairs from 
the World Council of Churches, the National 
Council of Churches and the Christian Confer- 
ence of Asia come through my hands and I report 
to the church and to the church assembly. 


When I was preparing for this consultation I 
found that New Zealand women in theory are 
quite liberated in legal and in economic 
matters. At the present moment our government 
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has set up a parliamentary commission looking 
into discrimination against women. 


Women’s groups up and down the country have 
had the chance to report to this body. There is 
concern for the rights of women. Equal pay is in 
the process of being implemented. There are a 
great many legal bills pending which take care, in 
particular, of married women in connection with 
property, the unmarried mother, the solo parent, 
etc. 


In theory — under the law — women are be- 
coming much more looked after and much less 
discriminated against. The practice of this is a 
different matter. It’s “slowly, slowly.” But the 
doors are opening more and more. 


And when I listen here to some of the discrimi- 
nation in other countries, I say to myself, ““Who 
am I to feel unliberated in the secular society?” 


I think that the church lags behind the secular 
society in discrimination against women. 


Mrs. Helen Hee-Kyung Chung, a high school 
principal in a girls’ school in Korea; a Methodist. 


When you come to the grassroots problems of 
sexism in our world, the values and worth are 
Closely attached to the conceptual roles which 
have been accepted in our traditional society. 


I would also add that the church was, has been, 
and still is the institution in Korean society which 
gave a place to women outside the home. In that 
sense, the Korean church was a pioneer. But 
when we come to sex discrimination — sexism— 
I have to say that the Korean church is not an 
exception, that we are denied certain positions. 


I feel that Korean women in the church — to use 
an American phrase — take care of all the 
“trash” in the church. 


Also, women are quite satisfied with conditions 
in the church as they now are. It is not the male 
that keeps women from assuming important 
positions but women themselves who form a 
force to discriminate against each other. For 


example, they do not accept ordained women as 
they do clergymen. And there is a sizable number 
of clergywomen in the Methodist Church in 
Korea. For the time being none of these women 
are doing pastoral work in the church. Instead 
they are helping with the women’s societies. 


Not much has changed in Korean society regard- 
ing the status of women. The idea is still that 
women should stay home and take care of the 
children. 


Our family structure is quite different from that 
of Western societies where men and women and 
children are to a certain extent alienated from 
each other. Many Korean women find it comfor- 
table to remain at home. And I think that 
Korean society is very good in the sense that 
wives are not left at home alone with children 
with whom they cannot have a good dialogue. 
When they have problems with children, help 
comes — someone who will take the child away 
30 that the mother does not have to confront the 
child with bitter feelings. 


There are aunts, uncles, and other relatives in the 
family with whom the child can identify and with 
whom the wife can have dialogue whenever she 
eels the urge to do so. 


If course, being one of the developing countries, 
we are showing a tendency to develop into core 
amilies. Young women are developing a taste 
or this system and it worries me very much. 


“or the time being the target in our struggle in 
Corea is for legal provisions that will allow a 
voman to be herself in the areas of property and 
egal rights. For example, in the case of divorce it 
s often the mother who wants the child most but 
iccording to the law custody lies with the father. 
And so we have many unhappy women who 
‘annot get a divorce because they will not be 
ible to keep their children. 


These sorts of problems should be solved by law. 
Ne must campaign for laws which will give more 
ights to women. 


dur total picture looks quite different from that 
yf the Western world. Here at this consultation, I 


feel there is a cry from Western women who are 
totally isolated into the core family; in their 
isolated apartments from which they cannot 
escape, with unhappy children and their own 
frustrated ambitions. They have been conditioned 
by the education given them — an education that 
was not originally designed for the benefit of 
women but was structured instead around the 
interests of men. 


I see that the future of our women in Korea may 
soon face a similar kind of situation and we must 
work on this before it is too late. 


Miss Ljiljana Mathkovic, a writer and journalist 
Jrom Yugoslavia, and a Roman Catholic. 


It seems to me that it is up to our church and our 
society to answer this question. I can only say 
whether or not I myself feel accepted by the 
church. I leave aside the question of the society. 


I would like to stress one well known fact: the 
Roman Catholic Church is rather distrustful of 
women, especially those who are not members of 
religious orders or secular institutions. But since 
everything I write and publish is inspired by faith, 
by Christian ideals, the church cannot disregard 
it. My book, Femme et l’Eglise, which appeared 
in 1973, was very well received. But in some 
church circles, — in other words, in certain 
Catholic journals, — it was never mentioned. 


Why? Because in it I criticize those aspects of 
my church which are unjust to women. And also 
because I criticize St. Thomas! 


It is impossible for a woman to hold any key po- 
sition in my church. She must work very hard to 
make her voice heard or to carry any weight. In 
spite of these difficulties, I feel accepted because 
my work is accepted. I ask nothing more. 


(Translation from French) 


Mrs. Doreen Kirkcaldy, a home economist in the 
Jood industry in Jamaica; a member of the United 
Church of Jamaica. 
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I would say that within the last five years there 
have been significant changes in the attitudes of 
the churches toward women. Perhaps, in another 
five years there will be more radical changes. 


For instance, you find that some denominations 
accept women as equals. We have had elders 
and, more recently, we have had two ordained 
women ministers working in the church. 


As far as the secular side of my society is con- 
cerned, women are definitely in the minority and 
we still have a male-oriented set-up. In some 
areas of the society women have made a break- 
through and have been able to hold high execu- 
tive posts at the policymaking level. But not 
nearly enough for the way things are going at the 
moment in the field of liberation of women. 


Recently the Anglican synod of the diocese of 
Jamaica met in the West Indies and a resolution 
was passed — and I must say, not without 
several dissenting voices that “suitable 
women of the church can now offer themselves 
and be ordained as ministers of the church.” 
This holds a very bright future for us because 
prior to this there were women who felt that they 
had a call to the ministry and were unable to 
express themselves fully because of discrimi- 
nation. 


It has taken a long time for this to be sanctioned. 
We are hoping that more women will come for- 
ward and move into the stream smoothly and 
naturally. 


Also, the canons must be altered to allow the 
ordaining of Anglican women at the provincial 
synod which has not yet been held. 


In addition, no woman has to date been consider- 
ed as a moderator, president, or bishop in the 
Jamaica Church. 


Frau Christa Lewek, Secretary for the Church 
and Society department of the Federation of 
Protestant Churches in German Democratic 
Republic, and an “ Oberkirchenratin. ” 
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I receive full recognition as a woman in my 
church. I am regarded as a personality in my 
own right and the contribution I have to make is 
appreciated. In any case, the fact that I am a 
woman neither hinders me nor sets me back in 
my work. There are good opportunities for me 
within the church to put the ideas I would like to 
introduce into practice — whether individually 
or in groups. I am employed by a central church 
office. A very good partnership relationship pre- 
vails in this office. It is not a question of whether 
we are men or women, but, rather, we prove 
ourselves to be good collegues who respect each 
other, become involved in our work and are 
prepared to take risks in the process. 


This office is a good model of partnership in 
the church. However, I have to admit that this is, 
generally speaking, still an exception. In principle 
our church still possesses a traditional hierarchy 
with a patriarchal structure which does not grant 
women the same opportunities as men. This is 
especially true for those women who are active 
on a middle level of responsibility. 


The church’s expectations fo women are pat- 
terned as in the past primarily on the traditional 
feminine virtues: humility, modesty, selflessness, 
willingness to sacrifice. The single woman is 
seen as the ideal woman church worker because 
she is in a position to channel all her efforts in 
service to the church and — doesn’t require much 
living space! 


In principle the woman is highly respected in a 
socialist society. The laws grant her full equality 
in all areas — politics, at work, in the family and 
in the area of education. Since the effects of long- 
term discrimination against women have been 
correctly assessed, the woman is being especially 
promoted in all these areas. Compensatory 
justice is happening to a certain extent. | 


There is still much male domination. The man 
has difficulty in surrendering toward true part- 
nership, in most cases, and this domination 
should not be under-estimated as it confronts 
the woman’s insufficiently developed awareness. 
Responding, the woman falls back into her cus- 
tomary, seemingly comfortable pattern of 
behavior: submission, or at least conformity. 


Also, the woman is often under a double burden 
of career and family responsibilities. The man 
is still not sufficiently involved in these responsi- 
bilities as an equally commited partner. A long 
process of consciousness raising still needs to 
be accomplished on both sides. This process is 
being carried forward in our society and is being 
especially promoted by our mass media. 


(Translation from German) 


Clairie Collins Harvey, President of Church 
Women United, USA; Chairperson of Unit II 
of the World Council of Churches; business exe- 
cutive and member of the United Methodist 
Church in the United States, asked that her 
question be phrased, “Do you feel that the 
churches and the ecumenical movement accept 
your validity and value you as a woman?” 


I don’t have too much difficulty in being accept- 
ed personally. But when you speak in terms of 
me as a woman, you must think of women also. 


Take my own church, the United Methodist 
Church in Jackson, Mississippi. In my local 
church I serve on the trustee board. My mother 
also was a trustee and in their 80 year history 
there have been very few women who were 
trustees. 


In terms of my church nationally, I served from 
1968 to 1972 as a part of the Commission on 
Structure and worked on reorganizing and 
recommending to the General Conference of the 
United Methodist Church, changes that should be 
made in the church bodies and agencies of the 
church so that women, youth, and minorities 
might have a better representation. This was 
approved at the general conference in Atlanta, 
Georgia, in April, 1972. It is now possible for 
women and minorities to have acceptance and to 
participate at the decision-making level. 
However, we have not yet made a provision for 
women to become bishops. 


From the standpoint of the ecumenical move- 
ment which I represent in the United States 


through Church Women United and the World 
Council of Churches as chairperson of Unit III, 
we do have problems. Many of the churches in 
the United States do not allow women to become 
ordained ministers. To help solve this problem, 
Church Women United works with young 
women theologians to help them find their role 
and acceptance within the church. Also we work 
with women in “grassroots” local communities 
to help them develop their own awareness as 
persons — their personhood, so that in finding 
acceptance as persons, they can develop the 
kind of human dignity, and the kind of skills, 
that will enable them to perform in equal situa- 
tions with men in decisions, and on jobs, and so 
forth. 


In the ecumenical movement on a larger basis, 
we find that many of the churches of the WCC 
still do not accept women except in certain roles 
— token roles, and the traditional service roles. 
Within the WCC there is great pressure for more 
women to be on committees and to participate in 
the Centrai Committee I would say that at 
every level where I work there is great conscious- 
ness of this problem and that some work is being 
done. But many of us feel it is not being done fast 
enough. 


Myself as a black American, I feel that the 
American society is doing a better job in accept- 
ing black women who are professional and edu- 
cated than they have done in the past. 


Today, black women are being sought for job 
situations, to be integrated into industry, and in 
the fields of public and higher education. This is 
the day for acceptance of the black woman — if 
she is trained. But the black woman who is 
trained and educated is only a small segment 
of the total female black society in America. 


We find the other section — the ghetto woman 
or the welfare mother — still having problems. 
There are movements that recognize this and are 
working with women at this level to help them 
to develop their consciousness of their humaness 
and their rights within the society while also 
helping institutions free themselves so they will 
be more cooperative in working with women 
from this level of society. 


4] 


te 


Excerpts from the opening speech by 
PHILIP POTTER 


... I feel a special solidarity with women ... First, as a Caribbean man I acknow- 
ledge that throughout our sad history of slavery and its aftermath, it is women who 
have shown ... far greater force of character than men. We use a phrase ... “my mo- 
ther who fathered me.” I... am profoundly grateful for the grace, grit and gumption 
of women. Secondly, being myself black, I recognize the close connection between 
sexism and racism. Sexism has been described as “any attitude, action or institu- 
tional structure which systematically subordinates a person or a group on grounds 
of sex. We only need to substitute the word “‘race’’ for “‘sex”’ to define what 
racism is ... It is no consolation to us that in racist societies black women are 
probably treated less brutally than men, precisely for sexist reasons, i.e. they 

are exploitable because of their sex. 


The question has been asked, “Why has the World Council of Churches sponsored 
this consultation and with this provocative title? ” First of all this has been a 
concern of the ecumenical movement from the very beginning .... 


One of the burning issues discussed ... has been the ordination of women and 
several studies have been produced on it. It is now reckoned that 75 out of the 
267 member churches of the WCC ordain women. But it cannot be said that the 
cooperation of men and women in church and society has become a reality. Far 
from it ... at the Uppsala Assembly (in 1968) only 9% of the participants were 
women in spite of the known fact that women form the majority of the active 
membership of all the churches. The program staff and committees of the World 
Council itself are predominately male.... 


The real issue is that while our theological thinking has been clarified, we have 
done very little to act on it. This is ... the crucial problem facing the churches .... 
One of the major functions of the ecumenical movement and the World Council 
of Churches is to challenge the churches to be obedient to the insights they have 
learned together over these years. As we move from studies and statements to 
concrete actions we become controversial. This is precisely what happened 
about racism. And now we have at long last grasped the nettle of sexism. 


The title, “Sexism in the 1970s,” certainly caused many raised eyebrows — to 
put it mildly — in the churches ... 


Why “‘sexism’, which is not a word to be found in our dictionaries and has only 
come into use recently by women’s liberation writers? 


Why 1970s? 


This concern must be seen in the light of the whole trend in ecumenical thinking 
and action since the formation of the WCC. At first the Council indulged in massive 
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and widespread studies, consultations, conferences, etc., on major issues — including 
the place of women in church and society. Many valuable declarations and state- 
ments have been produced ... there has been a convergence to the realization that 

it is the structures and institutions of society which demonically maintain racial, 
sex, political, economic and social injustice ... If we are to become truly human 

in ajust community the structures of thinking and acting in our societies need 

to be radically changed. “Sexism in the 1970s” is an important part of this total 
concern for liberation and community in Christ. 


At Uppsala we said ... “We heard the cry of those who long for peace; of the 
hungry and exploited who demand bread and justice; of the victims of 
discrimination who claim human dignity; and of the increasing millions who seek 
for the meaning of life. God hears these cries and judges us. He also speaks the 
liberating word.” 


When, therefore, we speak of “Sexism in the 1970s” we are drawing attention to 
the urgency of the concern for Christians. God calls us to act now in obedience 
to what we know to be his will. 


This is why Fifth Assembly next year has as its theme: Jesus Christ Frees and 
Unites .... This consulation ... is an important preparation for the Assembly. Some 
170 women from all parts of the world are going to bring to our awareness the 
worldwide character and manifestations of sexism in today’s world, exposing its 
psychological, biological, cultural and economic roots; to explore what liberation 
from sexism could mean for the whole human family; and to propose action 
strategies whereby women and men can work for liberation from sexism and for 
community in their situations. 


It may well be asked why this consultation is for women only. I am ashamed to 
say that this was absolutely necessary at this stage in history. While the WCC has 
always emphasized the cooperation of men and women in church and society ... 
there is no doubt that women have not had the chance to speak clearly, fully 
and radically to the whole Christian community. It is part of the very nature of 
sexism that we men have dominated the discussion — even about women. We 
who have been the oppressors have pontificated on the role of women... 
perversely, often patronizingly .... And women for too long have acquiesced in 
our masculine judgements and attitudes and helped to perpetuate them. 


We have discovered in the struggle against racism that only the racially oppressed 
can really liberate themselves ... This is what women are realizing ... today. They 
must, under God, take their destiny in their own hands. This consultation is a 
significant ecumenical contribution to this process ... 


Sexism like racism is sin. Only in Christ can we become renewed ... as men and 
women. But our life in Christ needs to be made real and manifest in our life 
together in church and society. As Deitrich Bonhoeffer wrote here in Berlin 
just before he was executed, “We shall only know what we do.” It is my earnest 
hope that this consultation will be an ecumenical act which will enable us to 
know and do what is right in achieving a fuller humanity as women and men. 


Sisterhood is sharing — the pain and the joy of 
being among the children of God. The following 
are excerpts from three of the meditations which 
grew out of the daily business of the consultation. 


PRAISE THE LORD 


SING 
A NEW SONG 


FREE FOREVER: 
PAIN AND WHOLENESS 


Two stories have traditionally been called miracles — Jairus’ daughter 
and the woman who had been hemorrhaging for twelve years. In both 
stories the woman and the girl moved from sickness, passivity, isolation 
and death through acts of reaching out for help, acceptance, life, health, 
wholeness. It was a process of coming alive; a process of liberation. 


The issue of blood of the biblical woman today is felt physically, socially 
and ontologically as isolation. This has found expression in a poet, Sylvia 
Plath, who in her poem, Lady Lazurus, speaks as a woman in her early 
30’s who has tried to kill herself three times. In the last lines she goes 
back to the ashes of her life and from her radical hurt presents a new myth 
— not the phoenix rising from the ashes but a maligned female spirit which 
in its fury says no to life, spurning the male principle and rising in 
vengeance. 
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Like the biblical woman and Sylvia Plath, we women all over the world are 
beginning to see and to name our oppression. We are learning to say J. We 
don’t have to do it in terrible isolation, although in one sense each of us 
has to do it alone. | 
We have a new community to help us — a healing, supporting commu- 
nity, a community of liberation, a new sisterhood. As we are able to 
believe in ourselves, to trust each other as women, and to share our deepest 
experiences — our hurt, our horror, and our joy — we are no longer sepa- 
rated by race, or class, or by our sense of lack of worth. In creating a new 
community of acceptance and wholeness, we are on the way to creating 
a new world. 
When the hemorrhaging woman told Jesus the whole truth, he said, “Go 
in peace; free forever.” 
When Jesus healed Jairus’ daughter, he said, “Get up, my child.” And 
she got up and started walking around and was given food. That is, she was 
received into the community. 
I hope that when we all return to our situations, we women will not remain 
passive in our churches but will get up and start walking around. 

Mary Tulip 

Australia 


THE LATIN AMERICAN 
AND AFRICAN STORY: 


TWO COMMENTS 


Polly Haslam (Great Britain): 


“T feel that many of us here have felt a tension. But I have also felt — 
maybe as a young person; certainly as a white person — that my fight, 
although it may be from a different angle, is the same as yours. My fight 
is against white racism — in me, in my country, and in the economic 
structures which make sure that none of us here can be truly free.” 


Kathleen Hummelen (Canada): 


“I am one person. It doesn’t seem very powerful. But I am a Christian 
and that does have power. I sense that we have been overwhelmed by 
the immensity of the problem. But I feel that we can — as God’s people 


— do something even if it seems small.” 


AGAPE MEANS LOVE 


How can we equate this love with what has happened here during these 
days? 


I think that what one woman said in hope, frustration and expectation 
some years ago in Mexico speaks to us. 


She said, “... I was being operated on for appendicitis. They gave me a 
spinal anasthesia so that I did not feel the pain. But I could hear and see 
the doctors doing everything. They opened up my belly. I felt them putting 
their hands inside my very insides. And that was not an easy situation. I 
felt naked. I felt at their mercy.” 


She continued, ““—As I came out of this conference, I felt that somehow 
I had been opened up and touched in my very inner parts — in the 
deepest inner place. And I know that I will never be the same person 
again.” 


I believe that in our experience we have felt here in West Berlin that in 
our frustrations and expectations we have all been touched in our inner 
parts -—— in the deepest inner place. 


Because of the power of God’s love which is liberating through Christ who 
purifies and redeems, we can speak of helping one another on the road to 
liberation through this contact — this encounter with each other — in 
spite of our failures, mistakes, shortcomings and short visions. 


We go forward on this road which we are making for the liberation of 
ourselves as well as the liberation of our brothers and sisters in the world. 


The power of the love of God will enable us to walk in the hope that 
we have experienced, felt and suffered through this week. 


May the Lord bless us as we go forward together in the spirit of suffering 
which doesn’t stop there but goes on in love. 


Beatriz Melano Couch 
Argentina 
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Words to 
the Churches 
LL DIGES 
of the Sisters 


THE 
| CONSULTATION 
! RECOMMENDS 
ZsTO THE 
WORLD COUNCIL 
OF 
CHURCHES 


1. that it set up groups: 
a. to study theological anthropology; 


“Is there a feminine way of doing theology ? Is there a feminine experience that is different 
from our shared human experience ? ” 


b. to study the exploitation of workers recruited in one country and imported to 


another; 
c. to study the nature of prostitution in different societies, considering the socio- 


economic, legal, social and psychological factors involved; 
“Is there a God that cares? 


A Christ that frees ? 
And a community of Christians ?”’ 


S| 


d. to study innovative ministries to persons of alternate life styles and to produce a 
publication of adaptable ideas for use by congregations and other organizations; 


“Creation is not history, it is a message.” 


2. that the Fifth Assembly of the WCC instruct the Unit on Faith and Witness to 
initiate a study in relation to ““God-language”’ in indigenous theology and worship 
in order to relate the ongoing studies and interpretation coming out of liberation 
theology to the problem of speaking about the action of God in ways to 
communicate the Gospel to all races, sexes, and cultures; 


“The idea that God is a man is heresy. If God is a man he cannot be a woman and, 
therefore, God is not whole! ” 


3. that funds for the development of theological education among women be 
allocated through the resources of the Theological Education Fund, the WCC 
Scholarship Program, and agencies of member churches. Particular emphasis should 
be placed on the development and implementation of theological leadership in areas 
of greatest need. Such education should take place whenever possible in regional 
contexts with the support of the churches in job placements; 


“The theology of liberation is a useful instrument in the liberation of theology itself. ”’ 


4. that the Unit on Faith and Witness facilitate the increased participation of 
women from all the six continental areas in all the theological study commissions of 
the WCC in order to: 


a. do theology in a world context, 

b. look for ways to build a world-support community for those concerned that the 
theology of churches include the perspective of women, 

c. work with women and local churches to relate the issues of theology and the 
Gospel which emerge in concrete struggles for liberation; 


“Pain without hope becomes hate; pain rooted in hope becomes liberating and a liberator.” 
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5. that, because generic language and stereotyped roles inhibit the full development 
of persons, it: 


a. provide guidelines to all its speakers, writers, and translators to help eliminate 
sexist language, concepts, and imagery from all speeches and documents; include 
women as members of committees dealing with these and writers: and ask ail 
writers and speakers, whenever possible, to stress the full partnership of men and 
women; 

b. transmit to Bible translators in various countries the recommendation that 
women as well as men be appointed to translation committees, and that these 
committees correct sexist errors, 

c. eliminate the sexist language from the study booklet, litanies, and special hymn 
in the preparatory materials for the Fifth Assembly; 


“This is like the Reformation — we will assert our authority and make our statements — our 
theses. We will be laughed at but, maybe because it’s the voice of the oppressed, it will sound 
louder.” 


6. that it support the consultation recommendations that one of the projects for 
International Women’s Year be in the area of housing, health and nutrition, such as 
provision of an adequate water supply for ail women; programing and financing for 
such a project should be channeled through private and volunteer agencies as well 
as governments; 


“If you’re dying of starvation, it doesn’t matter who eats first — a man, a woman, or a child. 
Isn't it time we got together to involve all women in the struggle for survival? ” 


THE CONSULTATION RECOMMENDS TO WCC MEMBER CHURCHES: 


1. that national churches initiate educational programs particularly but not 
exclusively directed to women’s organizations, drawing attention to the causes as 
weil as the manifestations of the needs of people, covering the following areas: 


a. true partnership, awareness of the nature of marriage as a long term enterprise, 
and sex education which is an essential dimension of it. 


“Liberation from dishes and housework seems of lesser importance when faced with some 
of the terrible suffering to which we have been exposed at this consultation.” 


b. training for both men and women so that some women may be made aware of 
their potential as persons; as leaders in church and society; the value of their work 
at home, and their roles other than wife and mother; that men may be helped to 
recognize woman's right to a creative life of her own, and their respective 
responsibility for sharing household tasks; and that both may overcome sexist 
attitudes in themselves and others. 


“The pain of sexism is the pain of injustice. They are two sides of the same coin.” 
c. attitudes towards women, by re-examining these in depth, particularly related to 


single women, married women, unmarried mothers, divorcees, widows, and to 
endeavor to provide opportunities for partnership for these often overlooked 


groups. 
“We are Christians. We are women. | am glad | am a Christian; | am glad | am a woman.” 


d. social injustice, to enlighten their members and encourage them to act as 
pressure groups, or to take appropriate action. 


“We want a revolution within a revolution. With our men in prison and our children in 
exile, how can our men be our oppressors ? ” 
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2. that local churches set up counseling centers or programs staffed by and directed 
by both men and women to help both with specific problems arising out of altered 
relationships of women with other persons and with society as a whole. It should be 
recognized that the clergy need training for family life education, counseling and 
varied life styles. 


“It was the churches which put women down. And it is essential for the church to revise its 
understanding of itself. ”’ 


3. that they change radically their structures and open all service opportunities 
including ordination of women, so that by bringing women into positions of 
responsibility and leadership, true partnership may be achieved in the mission 
of the church. The consultation goes on record in support of their sisters in 
churches where ordination and the employment of women as pastors and priests is 
a problem. 


“It is human oppression we are facing, not women’s oppression. | want human liberation.” 


4, that women’s organizations work for protective legislation and fair wages for 
domestic workers. 


“The liberation of some classes of women is possible by keeping large numbers of women 
under oppression through domestic servitude. “’ 


5. that they develop strategies for combatting economic exploitation, especially of 
women, in advertising, by such things as organizing consumer councils and 
expressing indignation through letter writing campaigns or dialogue with those in 


advertising or the media. 


“We cannot limit ourselves to amending resolutions. We must act. In such a wa y we bring 
about our own emancipation. ”’ 


6. that, in line with the consultation’s condemnation of advertising which 
perpetuates stereotyped images of women, they make a conscious effort: 


a. to educate public opinion about the quality of all people and the integrity of 
the person; 


“The only authority | have is my vocation as a human being. “” 


b. to replace the false images of women given by the mass media with others 
closer to the realities of everyday living; 


“The liberation of women cannot be separated from the oppression of other groups. Men are 
aS Oppressed as women. “’ 
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c. to eliminate discriminatory content and language from new and revised teaching 
material; 


“There are turns of phrase in every language which enable one to identify the roles of men 
and women in the general consciousness. ”” 
THE CONSULTATION RECOMMENDS TO THE PARTICIPANTS : 


1. that they and the organizations they represent participate in efforts to change 
policies of exploitation by multi-national companies; 


2. that through women’s organizations, churches, governments, they work for 
legislation for equal opportunities in education, training, and employment, and its 
implementation. 
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West Berlin, 
elsti June, 2974 


Dear Lord, 
Another of those letters, Lord, 


Let me start by thanking you for this 
opportunity for the company and fellowship 
of so many women. And there is a variety, a 
diversity - cultural, racial and the rest of 
them, 


But we have had to pay the price of such 
a rich diversity in various forms of misunder-— 
standing —- the main among them being language. 
We have all had a test of the tower of Babel. 


The price of being hurt because I think they 
do not understand what I am trying to communicate 
because I get sympathy instead of empathy. 


Others have been hurt because they have been 
called oppressors, They are human beings too, 
They feel hurt. But maybe we forget that most 
of us who are here are Oppressors because we 
belong to the privileged classes of our nations. 


Yes, Lord, we have had to pay the price of 
the richness of coming together. But I hope, 
Lord, that we will realize that whatever way we 
felt, we have learned that working together for 
liberation = that reconciliation - is a painful 
process. It requires that we be open, frank and 
honest with each other. This is where being 
Christians, for me, makes the difference between 
our group here and the United Nations. Because 
whatever we do should be done in perfect love 
which casts away all those fears and prejudices 
in us. 


And this taik of liberation, .Lord, is 
confusing because it means different things 
to different people. For me and my people in 
Southern Africa, it means to be human for a 
de-—humanized people - not that I don't want 
women's liberation, but that I am not yet 
human. 


For my friend from England it means to be 
more than just being a wife and mother. For 
the Palestinian refugee it means having a 
place to call home, 


But I suppose, Lord, that what this 
consultation has been about is to share and 
to help each other find out how we as women 
can effectively work for the liberation of the 
whole society. 


I wish I had more time, Lord, I would 
elaborate. But that is one thing we do not 
have here — time, time to elaborate all those 
things we have misunderstood. 


Yours, 


Olivia Nyembezi Mukuna 
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